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This is where articulating what we are as a movement becomes in
teresting. You have a voice. It seems to me that you, lavaca-as a com
munications collective for counter-reporting-have made a tremendous 
contribution to this diversity. I believe some of our work is carried out 
horizontally across 
different move
ments, and along 
the way it gener
ates a web of many 
meanings.  This is 
much more power
ful than building 
a single or univer
sal movement. It 
seems to me, this 
carries much more 
potency, much 
more force. I be
lieve you are also 
constructing this 
type of autonomy. 

Zanon workers ' weekly town radi o  program 

CLAU D IA:  Yes .  The thing is that we must figure out how to promote re
spect for differences .  No movement is the same as any other. No experi
ence is the same as  any other. No situation is the same as any other. And 
that doesn't mean these things can't be expressed accordingly. It might 
seem like the only way to articulate something is to �equire complete and 
disciplined adherence to a limited set of ideas. It's this that amounts to a 
kind of conspiracy when one is called upon to provide information.  It's 
as if every world is a separate and independent world unto itself-each 
having its own specific needs and unique logical constructs . From this 
point of view, we can agree to respect each situation and experience for 
what it is, without assigning it greater or lesser value than any other 
situation or experience. Each situation has its unique features, and ev
eryone contributes something different. The thing is, all this amounts 
to " information " or an intellectual exercise, for lack of a better word. 
Later, when it's time to put these ideas into practice, nothing comes of it 
because reading alone doesn't make the revolution. Clearly, the idea has 
to be paired with action. Otherwise, everything would amount to mere 
rationalizing. 
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N E KA: It's precisely those rigid, closed, and structured definition s that 
l imit us-they limit our ability to be free.  As we discussed previously in 
the workshop, once you taste freedom, you will forever fight to remain 
free .  When the criteria that served as  a basis for organizing begins to 
operate like dogma or law, I believe that's when movements naturally 
b egin to seek ways to combat the status quo. When something is emp
tied of its contents, and it becomes a hollow convention that lacks any 
c onsideration for our humanity, lacks respect, and lacks compaiierismo, 

then the compaiicros are natural ly inclined to reject it. At this time we 
must revisit, rediscuss, and rethink our options and actions because we're 
missing our mark. What about the essence of things ? What is freedom 
all a bout? What is our humanity all about? I believe it will be part of our 
l i felong struggle to deal with the fact that criteria and agreements that 
were useful to us at a certain time will have no useful  purpose at some 
other time-when different circumstances have emptied them of their 
meaning. It's like our conversations on the tactic of road blockades, the 
p iquetes . At one time, they were a more useful tool in radical struggle .  

C LAU D I A :  In some cases i t  may also serve a new purpose in  the future. 

N E KA:  Today, in some cases, the piquete is still used, even as an appropri
ated commodity. It serves no purpose when used this way. At best, this 
serves only to permanently reproduce and recon struct it in its original 
form. 

C LAU D I A :  I believe the change we're undergoing is  of utmost importance . 
Sometimes I think-and I'm not exaggerating-that this is a historic mo
ment of vitally important changes. Changes that are altering the culture 
of politics on a scale proportional to the level of violence that charac
terizes this era . There wouldn't be a need for so much violence if there 
weren 't so much resistance. This reflects the fact that we are experienc
ing a powerful cultural change. Indeed, the cultural change at hand is  so 
powerful that it provides a basis for hypothesizing the rise of a perma
nent legal war, a war that could break out at any moment. It's a cultural 
change so powerful that it has literally triggered the rise of a police state, 
which, though it may not be fully deployed at all times, nevertheless re
mains active through surveillance, intelligence gathering, and the profil
ing of citizens. One can observe a rupture so profound in the hierarchical 
system that it simultaneously cleaves into, and tears apart, the current 
c ulture of power. 
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E m i l i o , Ti e rra de l  S u r  (a ne igh borh ood assem b l y, occ u pied b u i l d i n g ,  a n d  
com m u n i ty ce nte r) 

We don't need anyone to impose a new " Communist Manifesto " on u s  
and throw u s  into that camp like a bunch of fools.  After I abandoned 
that form of  a communist idea, I said to myself, " What is  it that we 
want ? What is our project ? "  The good thing is we have no program. 
We are creating tools of freedom. First is the obvious:  to meet our basic 

necessities .  But the process of finding solutions to meet our b asic needs 

leads us to develop tools that make us free. For me, that's the meaning 
of autonomy. If you start to think about what constitutes autonomy, and 

you then start to discuss the notions of autoge�ti6n, self-sufficiency, web

like articulations, noncommercial exchange of goods, horizontal orga

nizing, and direct democracy, you eventually end up asking yourself, " If 
we achieve all these things, will we then be autonomous ? "  Autonomous 

from what ? No. If one day we achieve true autonomy, we won't be au
tonomists or autonomous, but will,  in fact, be free. 

When the day comes that autonomy as a construct is on the verge of 
disappearing, it will  cease to exist all together. This is because on the day 
when it's possible for us to be autonomous, there will be nothing from 
which to declare ourselves autonomous.  There's no reason to believe that 
we can actually be autonomous within a given geographic space or at any 
given time . The notion of a noncapitalist community lacks believability. 
That was a " hippie " experience that clearly won't work. As long as capi
talism exists, we'll  continue to dwell within it. Through autonomy, we 
can create zones that aren't governed by the logic of capital ism. Thi s  isn't 
the same as claiming that the capitalist system isn't the dominant social 
order. For now, capitalism is everywhere and it will be  the prevailing or
der until it ceases to exist altogether. 

And yes, we will reach that state. If I didn't believe it was possible 
to end capitalism, I wouldn't be attempting it. That the idea of autonomy 
can exist within the capitalism system often becomes a stumbling block. 
The idea that we can be non-capitalistic within a capitalist system is a 
fallacy, because capitalism intersects our lives all the time. What we can 
do, however, is build and create different things without following the 

logic of the capitalist system. We can attempt to create the revolution in 
our day-to-day living. The day when all these things succeed,  when we 
truly succeed in all these things, we will have arrived. We will be free, 
rather than autonomous.  Autonomy is a bubble that exists within the 
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larger system. Autonomy is not, in and of itself, a system of governance . 

Autonomy is a tool for gaining our freedom. 

Toty, MTD l a  Matanza ( u n e m ployed workers '  m ov e m ent) 

It isn't that a group of individuals charts the course for larger societal 
concerns.  On the contrary, it's the larger social unit that influences the 
particular path that will be taken up by particular  groups . For example, 

in our case, the position we took with respect to government assi stance 
services was very controversial . We were conscious that the Argentin
ean people, having lived through the strong welfare state of the 1 940s 
and 1 95 0 s  that gave rise to what we have termed " Peronism, " wouldn't 
di smiss a return to that original state of affairs.  So we were patient. We 
presented a controversial position, and explained it coherently. Now 
what we're seeing is that autonomy is a process each individual has to 
go through . Nevertheless, beyond the fact it's a quest, it's like the culture 
of Peronism is beginning to rupture among those movements that are 
a ddressing the most severe forms of deprivation . Maybe there will be 

a return to the past, to the way things were before.  It depends on how 
a utonomous organizations exercise their capacity to develop the inherent 
potential that's at the core of this social movement. This is the fundamen

tal issue the social movements have yet to discover their own potential  
and activate it .  I'm speaking out of ignorance. I knu w nothing about 
sociology [ laughs] . 

G a b rie i , Ava G u aran i  Com m u n ity (an i n d ige n o u s  com m u n ity) 

We think about the things that might become a reality for all our sisters 
and brothers who think in independent terms-decent housing, a hospi
tal, schools-all created by us, independent of everything else .  We would 

say independence means working and producing on our own, on the 
same land. We know how to be independent. I was raised on the land, 
and my father often said, " To work as a company employee is to be a 
s lave, " because one day the company will say, " you and you are fired, " 

and you're out of a job.  If you have your own land you're i ndependent, 
you're independent of everything. We have confidence in ourselves when 
we say that if we have land, we' l l  work. Because if  you work, you will 

have, but if you don't work, you won't have . 
We hold assemblies where we all come together and talk about 

things . We talk about how we think things are going, as well as various 
other issues. We seek and act on the consensus of the Guarani people. 
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We all participate. That is, it isn't just the indigenous leaders who attend, 
but instea d  we seek the consensus of all the constituents . As long as the 
people stand, we wouldn't think of giving in, because it's through our 
unity that we gain strength to move ahead. 

What I think a bout autonomy is that it is important to have soli
darity between various organizations and communities, in general, so 
that we can achieve our goal of being autonomous and independent, and 
arrive at a happy ending. This is  what 1 long for a s  a constituent of this 
community: to go before the government with dignity and for them to 
come before u s  with dignity. 

Maba and O rl an d o ,  MTD Solano (an u ne m p loyed workers ' m ove me n t) 

ORLAN DO:  The process of autonomy . . .  Over there at the Ministry of 
Labor, we were told in the past what projects we had to complete . They 
imposed projects on you that you were required to finish. We' d say, fine, 
we' ll attend a workshop on tailoring and dressmaking, but in the end it 
turns out a bakery is  opened .  We had no autonomy to explore our own 
interests and do what we wanted to do. We couldn't do and create what 
we desired until we fought for, and won, our autonomy. We have an 
alternative economy that we were able to create through this autonomy. 
Every compaitero who belongs to this movement we're building, who 
receives a work subsidy from the state, makes a voluntary contribution 
to the movement-in solidarity with the movement-but they're not 
obligated to do so. Through these contributions, for example, we were 
able to buy some tools to open the shops, rent the mini-buses to con
tinue attending demonstrations, pave new roads in the neighborhood, 
etc. We aren't a movement about making demands, but about creating 
things.  We're creating proj ects that don't necess arily produce material 
goods to sell, but instead build knowledge, and professional and voca
tional skil ls .  Compaiteros learn a trade. Compaiteros in the health field 
get good training so they don't take the easy way out by simply giving a 
pill, and presto ! You have to discuss people's ailments with them as well 
as give preventative care . Not just preventative in terms of "I have a cold, 
a fever, etc . " Rather, I'm talking about preventative care in all aspects 
of life, including the illness of capitalism. When you're sick, you go to 
the doctor, you get a prescription, and you take the medicine . And that 
medicine gives you an ulcer. There might be something else you can do 
that doesn't affect you that way-remedies that are more natural . I ,et's 
find those alternative remedies .  These are things we discuss .  
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MABA: It's not as if we expect that the movement itself will solve our prob
lems-it's the workshops and skill-sharing that are part of the movement 
that help us resolve things with other compaiieros ' help. When there's a 
problem, you can 't expect someone else to solve it for you, but instead 
you have to think of  ways to solve it together. It's a difficult process .  In 
Sola11o, there are many elements adopted from Brazil 's MST, and from 
the Zapatistas who are using similar forms of construction and creation,  
this  i s  not a new invention [laughs ] .  

O R LA N DO: When we said, " they all must go ! "  j ust like the assembly 
members had, it was an act of rejection-we no longer wanted any bosses 
ordering us around .  Perhaps this led t o  a n  awareness o f  personal autono
my. Some people eventually recovered some of the money that had been 
lost by the hanks. Others continued to build something else-concrete 
things like gardens and child care programs, and with other companeros, 

they kept thinking critical ly  and self-critically. In  fact, some assembly 
member compaiieros have said, " Imagine how wrong J was when I said 
we ought to kill you if you blocked the road. Now, I sit before you to 
explore what we might do together. " These are some of the things that 
have changed-our relationships with one another. It was also them, the 
asamblistas, who approached us for a relationship. We didn't initiate 
their participation, nor did we give them any sort of line to follow. We 
don't give any line to anyone. I belie ve  the point i:> that they ha v e  Ji:>
covered things on their own. They build something a utonomous on their 
own, and then come together with others, who we've seen have a basic 
level of autonomy . . .  w'ell, this i s  a beginning place, and from here we can 
discuss many th ings and begin to take steps toward something new. 

Oscar, MTD Al len (an u ne m pl oyed wo rkers ' m ove ment) 

Above all,  this is our struggle. The struggle isn't mainly on the outside. 
We know who we have to struggle against on the outside, and in this re
spect, we're organized. We know what we have to do and how we have 
to do it. But everyone's interior struggle is  really difficult. Each of us is 
struggling. Don't think we were born ready. It was a wonderful thing to 
state our preference for autonomy, to state that th at's what we want, and 
to be able to define for ourselves what that means . We create autonomy 
daily as we struggle with our own values . All of us do, because we were 
all  raised in a particular era, one with a different set of values, one with 
competitiveness and egoism. You have to get ahead, no matter who you 






















































































































































































































































































